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a harmony of effect. In the second alternative there
would be no ground for differentiating one group-
particles (e.g. living organism) from another (e.g. a
piece of stone). The latter case, which presupposes
organisation, would involve the pre-existence of con-
sciousness and life in the particles concerned, because
what is absent in the cause cannot appear in the effect.
And the difficulties in consequence of this position
would be the same as those to which reference has
already been made.

In like manner, consciousness cannot be the
attribute of the sense-organs. In the same manner,
Manas also cannot be the seat of consciousness, unless
we hold it to be all-pervading and presuppose the exis-
tence of an eternal karana distinct from it, in which case,
the difference between the Atman and the Manas will
be only a verbal one.

Such an Atman is different from c matter^ But
without the help of the'latter its own existence cannot
be easily proved. The nature and operation of the
Atman are also known through 'Matter^ alone. Although
these two are opposite entities yet they co-operate in
such a harmonious manner that our life and the deal-
ings of the world become quite smooth.

The relation between c Matter 3 and the Atman is
vyangya-vyanjakabhava\ so that, the harmony of the
samsdrayatrd under the influence of adrsta becomes
possible. But it may be asked: When did this relation
begin? To this it may be said that the samsdra is believed
to be beginningless and the primary elements, out of
which the products of the objective world are formed,
are eternal. The Atman also is eternal. Similar is
the case with Manas which brings about the relation
between the two. Under the circumstances, it is impos-
sible to fix the time of the beginning of the relation
(for the purpose of experiencing pleasure and pain)
between the Atman and the Matter.